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First, that men are continually in competition for Honour and Dignity, which these creatures are not; and consequently 
amongst men there ariseth on that ground, Envy and Hatred, and finally Warre; but amongst these not so.  Secondly, 
that amongst these creatures, the Common good differeth not from the Private; and being by nature enclined to their 
private, they procure thereby the common benefit.  But man, whose Joy consisteth in comparing himselfe with other 
men, can relish nothing but what is eminent.  Hobbes, Leviathan, Part 2, chapter 17



Social justice means that we deny 
ourselves many things so that others 
may have to do without them as well, 
or, what is the same thing, may not 
be able to ask for them.  This demand 
for equality is the root of social 
conscience and the sense of duty. 

Freud, Group Psychology and the 
Analysis of the Ego, Chapter IX “The 
Herd Instinct”



“The twentieth-century’s greatest work of political philosophy” 
(Martha Nussbaum)

A rational individual is not subject to envy, at least when 
the differences between himself and others are not 
thought to be the result of injustice and do not exceed 
certain limits.  
Part 3, Ends, Chapter IX The Good of Justice, section 80, 
“The Problem of Envy”

Taken together these features of a well-ordered regime 
diminish the number of occasions when the less favored 
are likely to experience their situation as impoverished 
and humiliating.  Even if they have some liability to envy, 
it may never be strongly evoked.
Part 3, Ends, Chapter IX The Good of Justice, section 81, 
“Envy and Equality



Myself have seen and known even a baby envious (zelantem
parvulum); it could not speak, yet it turned pale and looked 
bitterly on its foster-brother. Who knows not this?   
Augustine, Confessions, 1.7.11

Who can say that the child who looks at his younger brother 
still needs to be at the breast?  Everyone knows that envy 
(l’envie) is usually aroused by the possession of goods which 
would be of no use to the person who is envious of them, and 
about the true nature of which he does not have the least idea.  
Lacan, Four Fundamental Concepts of Psychoanalysis, p. 116.



The antagonism between the society and the individual develops out of the envy 
that subjects experience when they believe other members of the society have 
greater access to the privileged object than they do.  For the subject who grasps 
that this object only exists—and can only be enjoyed—through its loss, envy is no 
longer inevitable.  The composition of nothing is such that no one can have more of 
it than anybody else; there can be no hierarchy of loss, because everyone alike loses 
nothing.  The authentic society of subjects connected through the embrace of 
trauma would be a society that could recognize that nothing is something after all.  
Todd McGowan, Enjoying What We Don’t Have, p. 166.

… where ordinary citizens are confined by remove and manyness, where 
representation is too uncertain to ever be fully definitive, and where plutocracy 
advantages the civic opportunities of the wealthy—there is a legitimate place for 
singling out the most advantaged class for unique regulatory attention and, further, 
there are some special circumstances when it is not irrational to impose costs on 
the most advantaged that have neutral or even negative material effects on the 
rest of society.
Jeffrey Edward Green, The Shadow of Unfairness, pp. 68-9.



Politics and Representation/Imagination

• Political choices, more than any other choices, “involve the more or less explicit 
and systematic representation an agent has of the social world, of his position 
within it and of the position he ‘ought’ to occupy.”  (Pierre Bourdieu, Distinction, p. 
454).

• “There is thus a sense in which competitiveness and envy both tend to call up 
some idea or mental representation, however fleeting, of the social field as an 
articulated and differentiated totality.  Both are responses to the potentially 
unequal distribution of a limited resource across this field: whether it be affect, 
capital, rights, or other symbolic goods” (Sianne Ngai, “Competitiveness: from 
Sula to Tyra,” WSQ: Envy , 34.3-4, 2006: 112).



Winner and Waster (Wynnere and Wastoure)

London, British Library, MS Additional 31042 (179 folios), 15th c. (c. 1430-68)

in booklet 5, fols. 176v-181vb, along with The Parlement of the thre Ages (169r-176v)

begins: “Here Begynnes a Tretys and god Schorte refreyte / Bytwixe Wynnere and 
Wastoure”

ends imperfectly: To þe kirke of Colayne þer þe kynges ligges …

503 unrhymed alliterative long lines, no other manuscript

Susanna Fein, “The Contents of Robert Thorton’s Manuscripts” in Robert Thornton 
and his Books, ed. Fein and Johnston, York Medieval Press, 2014.

Edition: Wynnere and Wastoure, ed. Stephanie Trigg, EETS, 1990.



Winner: 

Alle þat I wynn thurgh witt he wastes thurgh pryde,
I gedir, I glene and he lattys goo sone,
I pryke and I pryne and he the purse opines

(lines 230-2).  

(All that I win through wit, he wastes through pride,
I assemble, I gather, and he quickly lets it go,
I tie up and I fasten and he opens the purse)



Medieval Envy

St. Basil, “Homily on Envy” (4th c.) “Now, envy is pain caused by our 
neighbor’s prosperity”

Aquinas, Summa Theologiae, 2a2ae, q. 36 “Fourthly, we grieve over a 
man's good, in so far as his good surpasses ours; this is envy properly 
speaking, and is always sinful, as also the Philosopher states (Rhet. ii, 10).”  

Fasciculus Morum (early 1300s) “Est ergo invidia contristacio aliene
felicitatis et exultacio alterius ruine et adversitatis.”

Chaucer, “Parson’s Tale”   “it [envy] is sorwe of other mannes wele, and joye of othere
mennes harm.”



Whoso wele schal wyn a wastour moste he fynde

(line 390)

Whoever shall win wealth/well-being/enjoyment must find a waster



Whoso wele schal wyn a wastour moste he fynde
For if it greves one gome it gladdes anoþer.

(lines 390-1)

Whoever shall win wealth/well-being/enjoyment must find a waster
For if it grieves one man it gladdens another.



Now quod Wynner to Wastour,  ‘my wondirs in hert
Of thies poure penyles men þat peloure will by,
Sadills of sendale with sercles full riche.’

(lines 392-4).

Now said Winner to Wastour, ‘I wonder in my heart
About these poor penniless men that buy fur,
Saddles of silk with sumptuous rings.’



Now quod Wynner to Wastour,  ‘my wondirs in hert
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“I think not having the estate tax recognizes the people 
that are investing […] as opposed to those that are just 
spending every darn penny they have, whether it’s on 
booze or women or movies.”

Sen. Chuck Grassley, R-Iowa (interview with the 
Des Moines Register)



That is, in a politics of resentment, people intertwine 
economic considerations with social and cultural 
considerations in the interpretations of the world they make 
with one another.
Katherine J. Cramer, The Politics of Resentment, 2016, p. 7 

A deep story is a feels-as-if story—it’s the story feelings tell […] 
the subjective prism through which the party on the other side 
sees the world. 
Arlie Russell Hochschild, Strangers in Their Own Land, p. 135



And her life continuously appears in mine, in the words that I’ve 
uttered, in which there’s often an echo of hers, in a particular 
gesture that is an adaptation of a gesture of hers, in my less (di 
meno) which is such because of her more (di più), in my more (di più) 
which is the yielding to the force of her less (di meno).    

(emphasis original, Chapter 84)

I had made that whole journey mainly to show her what she had 
lost and what I had won (che lei aveva perso e ciò che io avevo
vinto). But she had known from the moment I appeared, and now, 
risking tensions with her workmates, and fines, she was explaining 
to me that I had won nothing (non avevo vinto niente), that in the 
world there is nothing to win (al mondo non c’era alcunché da 
vincere), that her life was full of varied and foolish adventures as 
much as mine, and that time simply slipped away without any 
meaning, and it was good just to see each other every so often to 
hear the mad sound of the brain of the other.          (Chapter 124)



And her life continuously appears in mine, in the words that I’ve 
uttered, in which there’s often an echo of hers, in a particular 
gesture that is an adaptation of a gesture of hers, in my less (di 
meno) which is such because of her more (di più), in my more (di più) 
which is the yielding to the force of her less (di meno).    

(emphasis original, Chapter 84)

I had made that whole journey mainly to show her what she had 
lost and what I had won (che lei aveva perso e ciò che io avevo
vinto). But she had known from the moment I appeared, and now, 
risking tensions with her workmates, and fines, she was explaining 
to me that I had won nothing (non avevo vinto niente), that in the 
world there is nothing to win (al mondo non c’era alcunché da 
vincere), that her life was full of varied and foolish adventures as 
much as mine, and that time simply slipped away without any 
meaning, and it was good just to see each other every so often to 
hear the mad sound of the brain of the other.          (Chapter 124)

Take þe coppe as it comes, þe case as it falles.   (W&W, line 448)


